
A man should not love the moon. 
An axe should not lose weight in his 

His garden should smell of rotting ap- 

And grow a fair amount of nettles. 
.A man when he talks should not use 

Or split open a seed to find out what is 

When he steps on marble stairs, 
The boor, he may try to chip them with 

As a reminder that the stairs will not last 

hand-. 

ples 

words that are dear to him, 

inside it.. . 

his boot 

forever. 

It is an irony that this selection of Milosz’ 
poems, which was originally published in 
1973, had lapsed from print by 1980, when 
he received the Nobel laureateship in 
literature. The selection was hastily ex- 
humed, revised very slightly, and rushed 
back into print in time to celebrate the fact 
that its author had won the Prize. Milosz 
himself had a hand in translating some 
three quarters of the poems from the 
Polish, but the translations are the work of 
several hands. 

Reviewed by JACK FLAVIN 

1. A. Alvarez, Beyond All this Fiddle: Essays 
Pity* and anger, said 1955-1967 (New York, 1969), p. 142. 1. Paul Zweig, 

“A Polish Exile’s Poems.“ New Yolk Times Book in Native Realm, would give his poetry 
directness. And the humanist had learned Review, July 7, 1974, pp. 6-7. I .  Czeslaw Milosz, The 
in a hard school that there was no escape Captive h i n d  (New York, 1953), p. 41. *. Czeslaw 

Milosz. The History of Polish Literature (New York, 
196S), p. 458. 6. Czeslaw Milosz, Native Realm (New either from politics or from history: 

I was right in rejecting the light from 
the East [from Russia], but the Com- 
munists were right also. Thanks to the 
Red Army, they soon seized power and 
then I had to serve them. Whoever 
claims that force cannot suffice as an 

York 1968)s P. 204. Ibidi P. 120. 

by way of invocation: 

In fear and trembling, I think I would 

Only if I brought myself to make a 

Revealing a sham, my own and my 

We were permitted to shriek in the 

But pure and generous words were for- 

Under so stiff a penalty that whoever 

Considered himself as a lost man. 

fulfill my life 

public confession 

epoch: 

tongue of dwarfs and demons 

bidden 

dared to pronounce one 

Theological Retrospect argument overlooks the character of 
politics, where the winner takes all. If it 
were possible to withdraw from politics, 
then the values of truth and ethics 
would hold. But it is not possible to 
withdraw, so all one can do is try to save Faith &king Understanding: E~~~~ 
these values or embody them in Theological and Critical, by Robert E. 
politics.s Cushman, Durham, North Carolina: 

Duke University Press, 1981. xu + 373 
pp.  $19.95. 

He is humble before the task of undertak- 
ing his book, which opens with “The Task’ 

WHAT Is THEOLOGY is a question that has 
always exercised the mind of theologians. 
Contemporary theologians often seem to 
function on the thesis that theology is what 
theologians do. They are therefore open to 
the criticism that they have renounced the 
age-old ambition of exploring cognitional 
theory. In other words, a point has been 
reached, in the evolution of theological 
thought, where one cannot know what 
theology should be and what theologians 
should do. Theologizing has become irra- 
tional, as one can well see by reading a 
number of contemporary authors, from 
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Thomas Altizer to Hans Kung. Over the 
years, however, Dr. Robert Cushman has 
maintained and pursued an older project, 
for which the task of theology is both ra- 
tional and faithful. Hence the title of his 
collection of essays: Faith Seeking 
Understanding. This is of course Saint 
Anselm’s Fides quaerem intellectum, a 
medieval conception which itself owed 
much of its impetus to the thought of Saint 
Augustine, and which therefore goes back, 
in its roots, to the theological method of 
the Fathers of the Church. 

Thus the intent of Cushman’s Essays 
Theological and Critical (the subtitle of 
the collection) is both clear and tradi- 
tional. However welcome this will be, 
however, the very genre of a gathering of 
essays written between 1945 and 1978 does 
not assist the stated purpose of the author. 
This must have been felt by the author 
himself, for the titles of the four sections of 
the book do not entirely correspond to 
their content: “Historical Studies”; “Con- 
temporary Theology in Review”; “Aspects 
of Christian Doctrine”; “The Ecumenical 
Movement.” There are historical studies in 
all four sections; there is a paper on 
Ecumenism in the Contemporary 
Theology; all four sections treat aspects of 
Christian doctrine. At least one point can 
be gathered from the somewhat haphazard 
order of the book: the author has not plan- 
ned to give us an insight into his own 
historical development. I take this to 
mean, more positively, that he intends to 
lead us into a consistent, if open, system, 
which should be envisioned synchronically, 
as a whole. Yet this itself is made difficult 
by what these essays show to be a basic 
characteristic of Cushman’s thought: his 
theology emerges from reaction to other 
authors. Among older writers, Cushman 
reacts chiefly to Plato, Spinoza, and Kant 
among philosophers, to Augustine among 
theologians. Among recent authors, he 
reacts to Reinhold Niebuhr, Karl Barth, 
Paul Tillich, John Knox, Rudolf 
Bultmann. Between the ancient and the 
modem there is an enormous gap, which is 
only partially plugged by reference to 
Anselm, Luther, and Calvin, and by more 

extensive studies of John Wesley. The 
essays on the ecumenical movement and 
the Second Vatican Council are more 
anecdotal than theological. Biblical 
material holds a sizable place in the overall 
picture, but, again, largely by way of reac- 
tion to recent hermeneutics, especially that 
of Bultmann. 

There is no theology without a 
philosophy. Robert Cushman has both the 
discernment and the grace to acknowledge 
it. He differs in this from most contem- 
porary theologians, who hide their 
,philosophical assumptions as though these 
were a sort of intellectual underwear, the 
very existence of which it would be 
shameful to admit in public. Plato has 
pride of place. This is a welcome change 
from the Marxism of the liberation 
theologies that have lately flooded the 
market. And it is most traditional, since 
Plato has had considerable influence on 
Christian theology, though more through 
Plotinus than directly. Yet I tend to agree 
with the scholastics that Platonism serves 
theology better when it has been doctored 
with a sizable dose of Aristotelianism. 
Cushman does pay attention to Aristotle, 
as when he tries to understand Augustine’s 
conception of time and history. But he 
would presumably not admit that Aristotle 
formulated something like a philosophia 
perennis. Yet Cushman does work on the 
basis of some elements of basic 
Aristotelianism. He maintains, much 
against the contemporary mood, that 
theology cannot be merely functional; that 
it does imply an ontology; that theological 
method “requires, as a presupposition, an 
ontological context.” And he blames the 
Reformers, whose reaction against 
scholasticism led them to neglect “the 
world’ or “a theology of Creation” as a ter- 
tium quid that is necessary to place in pro- 
per perspective their two main concerns: to 
know God and to know self. 

One may wonder if this critique of the 
Reformers does not lead to a contradiction 
or at least an inconsistency, or simply a 
one-sided view of the history of theology. I 
am not referring here to Cushman’s lack of 
acquaintance with most medieval authors. 
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In this he shares the handicap of most Pro- 
testants, a handicap which growing ig- 
norance of Latin is fast spreading among 
Catholics too. I am alluding to his assess- 
ment of John Wesley. It would of course be 
ungracious to find fault with a United 
Methodist for his interest in Wesley, not, 
only as a major figure of Christian history’ 
but also as a significant and influential, 
thinker. But I write “thinker” rather than 
theologian. For whatever theology Wesley 
was able to do in his crowded life was 
necessarily of a non-professional nature, 
though he must have had plenty of oppor- 
tunity to think as he was riding his horse 
here and there. Through his encounter 
with the Moravians and the Aldersgate ex- 
perience, Wesley “really recovered the 
Reformation standpoint” over against 
pelagian tendencies in Anglicanism. This 
may well be true. But the question needs to 
be faced, whether the doctrine of Christian 
Perfection - which Cushman calls “one of 
the four pillars of the Wesleyan 
revival”- is compatible with the Reforma- 
tion standpoint. Cushman is well aware of 
the problem: part of Wesley’s greatness was 
his rejection of “the practically absolute 
distinction between Nature and Grace 
-that philosophical and theological inep- 
titude of the Reformation.” But if the 
distinction between nature and grace is not 
absolute, then justification may indeed be 
by grace, but must also be a little bit by 
nature. And this, precisely, was denied by 
the Reformation standpoint- and, I might 
add, by the Council of Trent, too, though 
in another language and problematic. 

Cushman is generally careful to explain 
and substantiate his statement. Yet he has 
left some puzzling exceptions. Is it truly 
necessary to think, as though it were an ob- 
vious Christological implication, that the 
ministry of Jesus on earth was led in “contin- 
uing temptation”? or that, at the Last Sup- 
per, “Jesus did not himself partake of 
either the bread or the wine”? But I have 
more problems with such trenchant asser- 
tions as: “Transubstantiation is the tenden- 
cy to objectify or substantialize grace come 
to completion or full realization. It is the 
domestication of God.” One can indeed I 

discuss the implications of a theology of 
transubstantiation; but “domestication of 
God” could hardly be found in Thomas 
Aquinas. In the same essay, “the formula 
ex opere operato” is identified with “the 
view that the communication of diiine 
grace in Holy Communion was effectual 
independent of human conditions apper- 
taining either to its administration or its 
reception.” Ex opere operato has in fact 
never meant anything of the sort: it means 
only that the effect of the sacrament is in- 
dependent of the state of grace of the 
minister. 

My last remarks will concern what 
Cushman writes of the Vatican Council, 
which he attended during the last three ses- 
sions as a Methodist observer. Undoubted- 
ly, this was a major event of our century, 
and of unmeasurable importance in the 
life of its participants, including my own. 
Cushman’s essays on this topic were written 
shortly after the event. They show the 
freshness of first impressions. By the same 
token, they would have been improved by 
some rewriting. They contain a few 
elementary mistakes; e.g. ,  “Monsignor 
DuprC” should read Father Duprey. More 
importantly, a proposition is attributed to 
the Council which cannot be found in its 
decrees or constitutions: “The one true 
religion subsists in the Catholic and 
apostolic Church.” What Vatican I1 said is 
both less banal and ecumenically more sen- 
sitive: “This Church (i. e . ,  the one Church 
of Christ), as a constituted and organized 
society in this world, subsists in the 
Catholic Church, governed by the suc- 
cessor of Peter and the bishops in commu- 
nion with him ...” (Lumen gentium, n.8). 
Likewise, Cushman finds it unfortunate 
that the Roman Church “by long tradition, 
has failed to distinguish between the esse of 
faith and the bene esse of order and of 
mores.” But, in reality, the distinction be- 
tween dogma (the esse of faith) and 
discipline (the bene esse of order and of 
mores) is one of the most universal prin- 
ciples of both Catholic theology and 
Roman canon law. 

These are flaws in a volume which will 
remain as a good example of serene 
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theologizing. Cushman is not carried away 
by the fads of the moment. He is eager to 
preserve the continuity of Christian 
thought even as he wishes for repristination 
through better knowledge of the Scrip- 
tures. He is a generalist in theology rather 
than a specialist. And this should be a 
healthy lesson for all of us, who are assailed 
from so many sides by special interest 
theologies. 

Reviewed by GEORGE H. TAVARD 

The Vveur as Prophet 

Malcolm Muggeridge: A Life, by Ian 
Hunter, Nashville, Tennessee: Thomas 
Nelson Publishers, 1980. 270 pp.  
$1 3.95. 

THERE IS no orthodoxy as rigid and 
unyielding as secularism, and to its 
adherents Malcolm Muggeridge is bound 
to appear as a hectoring voice from some 
long-forgotten age. The things he pro- 
tested against - the rise of totalitarianism 
and the acquiescence of intellectuals, the, 
growing disbelief in objective morality and 
the belief in “fantasy,” his favorite word 
which describes the cult of the twentieth 
century-seem, today, to be part of reality 
itself, insofar as reality is believed to exist. 
It is no surprise to hear a philosopher like 
A. J. Ayer declaim: “I came to like [Mug- 
geridge] for his moral courage, his kind- 
ness in private and his acerbity in print. 
Unhappily, his transformation into a 
religious zealot has put an end to any show 
of friendliness between us.”’ Likewise, 
Michael Foot, the new hero of socialism 
and the leader of the British Labour Party, 
refers in his most recent book to “the 
modern Muggeridgean gloom.”‘ By 
“modern” Foot means, of course, 
“ancient”: gloom belongs to the past, to 
Christianity, and to tradition: it ill-befits 

modern man. Muggeridge, in short is all 
washed up. 

Or is he? All one can say is that optimism 
and pessimism about human nature and 
our calamitous times are in the eye of the 
beholder. If you believe in a kingdom of 
heaven on earth, or at least a chancellery, 
Muggeridge will inevitably appear 
pessimistic. But if you take a cue from ac- 
tual history and don’t believe in it, Mug- 
geridge is purely a realist. Anyone who ad- 
mires Bertrand Russell’s sense of reality, as 
Michael Foot does, has necessarily taken 
the wrong point of view. 

The present volume is the first 
biography of Muggeridge (the blurb on the 
back cover describes it as “the first 
definitive biography,” which suggests, alas, 
a misunderstanding of what “definitive” 
means-can there be a second definitive 
biography?). The life of Muggeridge is a 
good twentieth-century tale, told in the 
prophetic vein, with many famous people 
clashing cymbals (and ominous symbols) in 
the background. Unfortunately, there is 
very little background in this book. Where 
is everybody? Where are the internal tones 
and the external shades and colors of the 
successive stages upon which Muggeridge 
performed his farces? It is sad to find no 
physical descriptions, so essential to the art 
of biography: how does the subject walk, 
talk, and look scornful? What shadows and 
curious flittings does he observe when he 
looks out on his favorite landscape? Mr. 
Ian Hunter lacks the biographer’s knack 
for penetrating the scenes of a life. It isn’t 
enough to record the facts: one must create 
and interpret at every point of the way. 
There is little here that one could not learn 
from Muggeridge’s own far more in- 
terest ing writings, especially the  
remarkable autobiography Chronicles of 
Wasted Time. 

The facts, at any rate, are that Mug- 
geridge was born almost at the beginning 
of the century to a kindly, socialist father 
and a provincial, perpetually worried 
mother. The family was close, and the son 
greatly admired his father who stumped 
the socialist pulpits at a time when it wasn’t 
enormously popular to do so. Muggeridge 
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